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God does things according to “the immutability of his counsel” (Hebrews 6:17). This 

includes timing in carrying out His plans. Esther came to power for “such a time as this” 

(Esther 4:14). “When the fulness of the time was come, God sent forth his Son, made of a 

woman, made under the law” (Galatians 4:4). He chose to pour out His Spirit “when the 

day of Pentecost was fully come [when] they were all with one accord in one place” 

(Acts 2:1). And the list could go on. 

 

God’s immutable counsel also includes people and human institutions. The Incarnation 

involved a young, lower-middle class unwed mother living in a tiny colonized outpost of 

an imperial government. The outpouring of the Holy Spirit involved an international 

pilgrimage festival in downtown Jerusalem, about six weeks after the politically charged 

and divisive execution of Jesus of Nazareth. 

 

I think God had a special time and place for the modern Pentecostal movement as well. 

Christianity had been imprisoned in the religious institutions in Europe for centuries 

when the Puritans embarked on their journey to America. America would be a place 



where they could worship freely. In Europe, only those trained in seminary could preach; 

only professional musicians could compose music for the church. Forms of worship were 

handed down from the church hierarchies to the people. People were told what to sing 

and how to worship. In some cases people were not allowed to read Scripture. 

Furthermore, the church was inextricably entangled with the state. Sometimes the pope 

crowned the king; sometimes the king crowned the pope. An angry king might banish a 

rebel pope, or a rebel pope might excommunicate a rebel king. (And “rebel” simply 

means they had different opinions.) 

 

But America was different. Ultimately the Constitution set forth a democratic state. There 

would be no king or autocrat. It would be a government by the people and for the people. 

Anyone could do what he wanted to do so long as it did not infringe on others. Anyone 

could potentially be elected to any office. 

 

This freedom was found in the American church as well; religion was also for the people 

and by the people. Just as anyone could become a businessman in the new world, so 

anyone could become a preacher. Anyone could write a song to be sung in church. 

Anyone could start a church. Anyone could do whatever he or she wanted in following 

personal convictions. Ecclesiastical hierarchies were now optional. One could defy 

orthodoxy and not get burned at the stake. It was now okay to follow one’s convictions, 

even if those convictions were against the establishment. In 1756, prior to his election as 

president, John Adams expressed the prevailing character of religion in America: “Where 

do we find a precept in the Gospel requiring Ecclesiastical Synods? Convocations? 



Councils? Decrees? Creeds? Confessions? Oaths? Subscriptions? and the whole cart-

loads of other trumpery that we find religion encumbered with in these days?” Such a 

statement in Europe could have sent him to the rack. 

 

It is seen then, that both the political system and the religious expressions in America 

were distinctively democratic. In The Democratization of American Christianity Nathan 

Hatch goes so far to say, “The theme of democratization is central to understanding the 

development of American Christianity” (Yale University Press, 1989, 3). 

 

It was in this democratic climate of freedom—although not everyone enjoyed total 

freedom at the time—that God granted the great Azusa Street Revival that would forever 

change the world. One hundred years ago an insignificant man started an insignificant 

meeting with other insignificant people in an insignificant building in Los Angeles. For 

three years services were held day and night, not in the rigid European forms handed 

down through years of hierarchy, but in the manner that is characteristic of spiritual and 

political freedom. Many preached, sang, or testified in a given service as the Spirit moved 

them. Multitudes received the Pentecostal experience of Spirit baptism evidenced by 

speaking with other tongues. Notable miracles were documented. Blacks, Whites, and 

Hispanics worshiped side by side. Women were incorporated into leadership. Today it is 

estimated that several hundred million people have been transformed by what God began 

with that man—William Seymour, a black descendent of slaves—in a ramshackled 

building on Azusa Street in Los Angeles. 

 



Although Christianity at large in the new world is democratic, the Pentecostal movement 

has a theology that is specifically suited for a democratic environment. It realizes the 

Reformation claim that all Christians are kings and priests to God, something that would 

hardly be realized outside a democratic political climate. The church has neither Jew nor 

Greek, slave nor free, male nor female. The Spirit falls on all flesh. Both sons and 

daughters prophesy. The Spirit makes young men see visions and old men dream dreams. 

It falls on men and women alike. (See Acts 2:17-18.)  

 

Like democracy, the Pentecostal message is egalitarian, not oppressive. It has been 

observed that Pentecostals around the world are elevated economically. Not only so, but 

equality for women is seen more frequently in Pentecostal churches than elsewhere. 

These phenomena are noted by Pentecostals and non-Pentecostals alike.  

 

Is it any wonder, then, that the great revival of the twentieth century—and beyond—

began in a context of democracy and freedom, a place which sought equality and 

opportunity? I can’t prove it, but I think God chose a place that was receptive to what He 

wanted to do. 

 

This begs answers to other questions: As America continually evolves, will she continue 

to be a place conducive for what God is doing in the world? Are we now poised for the 

next great outpouring from God? What other special work does God want to do through 

the United States of America? Will the political foundation in America serve as a stage 

from which God will reveal Himself in the future? Does God work through secular 



political structures to impact the world? I can’t answer these questions with certainty, but 

I am absolutely positive that what was begun on Pentecost and revived at Azusa is alive 

and well! Politically, economically, and spiritually—let freedom ring! 


