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I.  The Need For A Oneness Perspective

Oneness Pentecostalism identifies with both the experiential as well as the doctrinal elements of Pentecost. 

Oneness Pentecostals affirm that these events establish the normative Christian experience.  Experientially

Pentecostalism identifies with Spirit baptism evidenced by speaking with other tongues.  Oneness Pentecostalism 

also espouses the system of doctrine presented in Acts 2 including the gospel message, repentance, water baptism in

the Name of Jesus Christ for the remission of sin, and Spirit baptism accompanied by speaking with other tongues.

These views are obviously not supported by non-Pentecostals.  The Oneness Pentecostal position must be

developed by Oneness believers as distinct from both non-Pentecostals as well as classical trinitarian Pentecostals. 

The Oneness position is distinct from both, yet it does have areas in common with both.  It is noteworthy that

Oneness Pentecostals provide a bridge in the theological gap between non-Pentecostal Evangelicals and classical

Pentecostals.  Non-Pentecostals typically maintain that Spirit baptism is part of the new birth but deny speaking with

other tongues as initial evidence.  Classical Pentecostals, on the other hand, generally teach that Spirit baptism is

subsequent to the new birth and is initially evidenced by speaking with other tongues.  These contrasting views

present a great schism in Protestantism.  Oneness theology merges these two views.

Although Oneness Pentecostals have generally upheld both the experiential and doctrinal aspects of

Pentecost, many other Pentecostals have maintained the experience of Spirit baptism evidenced by speaking with

tongues, but have neglected some of the doctrines of Acts 2.  Consequently, Pentecostalism has often been

associated primarily with the initial evidence phenomenon, disregarding the elements of Acts 2:38.

The Charismatic Movement introduced a new flare to Pentecostal experience.  The position in Charismatic

circles often includes the Pentecostal experience of speaking with other tongues, but does not require Pentecostal

experience as evidence of Spirit baptism.  Often times Charismatics do not embrace the initial evidence doctrine at

all.  To them the functionality of speaking in tongues is limited to the post-conversion spiritual gifts as described in I

Corinthians 12-14.  The Charismatics who do allow for the possibility of speaking with tongues as initial evidence

often do not give speaking with other tongues exclusivity in this role.  In simple terms, everyone has his own

experience, and there is no benchmark experience to be expected.  Spirit baptism might include speaking in tongues,

or it might not.  In this sense the Charismatic Movement has been a dilution to Pentecostalism.

Unfortunately the experiential identification with Pentecost has also begun to deteriorate among classical

Pentecostals.  "Most Pentecostal denominations teach that tongues-speaking is mandatory for all members, but in

practice today only 35% of all members have practiced this gift either initially or as an ongoing experience."1
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A survey conducted among the ministers of the Pentecostal Assemblies of Canada revealed: 

"A group of Pentecostal ministers is emerging which is noticeably different from the traditional norm. 
They are 35 years or younger and are well educated in areas of theology.  They basically affirm all of the
important doctrines, but are less dogmatic in their support of them.  For example, some of them would not
insist that one is not filled with the Spirit unless he or she has spoken in tongues."2

Some Pentecostals have abandoned the initial evidence doctrine altogether.  A very interesting statistic is

that “11 percent of Assemblies of God members claim to have been baptized in the Holy Spirit but have never

spoken in tongues.”3

Pentecostal distinctives are not escaping out the back door.  It is common knowledge that they are

vanishing.  There is a trend in Christendom to blend all denominations into a homogenous soup of theological

relativism.  The non-Pentecostal evangelical community has chastised the classical Pentecostal community for

decades on Pentecostal doctrine, and it appears that Pentecostals are giving in.  In an editorial column in Charisma,

in late 1996, Stephen Strang listed eight trends that he expected to see in Christianity in 1997.  One of these trends

was the "assimilation of Pentecostals into mainstream evangelicalism."  To support this prediction he stated, "Today,

you could attend many AG [Assemblies of God] congregations and never know you were in a Pentecostal church."4

There is a specific call for tolerance on the issue of initial evidence among some Pentecostals.  This appeal

is generally the result of ecumenism and a desire by classical Pentecostals to belong to the evangelical establishment. 

Efforts are being made to bridge the strained theological relationships that Pentecostals have traditionally had with

non-Pentecostals.  Steven Scott Alt made such an appeal at the 1997 Annual Meeting of the Society for Pentecostal

Studies.  In his paper, The Pentecostal Doctrine of Initial Evidence: A Proposal for Modification, Alt proposed:

"If any change is to occur that improves relations between Pentecostals and non-Pentecostals, those who
teach the initial evidence doctrine must be willing to modify their stance.  This should by no means result in
a rejection of the doctrine.  It should only mean a less dogmatic stance on tongues as initial evidence, and a
more tolerant approach to those who do not interpret Scripture in the same way as Pentecostals."5

Alt quoted Clark Pinnock as having made a similar appeal.

"Many outside the [Pentecostal] Movement are quite prepared to grant that glossolalia ranks in the list of
bonafide spiritual gifts that God is pouring out on us in these last days.  Would it be out of the question for
its leaders to drop the teaching of the normativeness of tongues, if in return non-Pentecostal evangelicals
were to admit freely the full range of gifts and evidences that the Spirit has given?"

Oneness Pentecostals are not alone in maintaining the initial evidence doctrine.  Nonetheless, the current

climate of Pentecostalism brings Oneness Pentecostals to a valley of decision.  Oneness Pentecostals nearly stand

alone, where once the field was crowded on issues of practical holiness.  We stand alone on the Godhead.  Will

Oneness believers find themselves singing solo on the issue of initial evidence, while others hang their harps on the

willows of ecumenism?

Aside from the preservation of traditional Pentecostalism, Oneness believers have a deeper interest at stake

concerning the issue of speaking with other tongues as initial evidence of Spirit baptism.  For most Oneness

believers Spirit baptism has soteriological significance.  Spirit baptism is part of the new birth experience, not

merely a second blessing.  This puts a whole new value on the issue of initial evidence for Oneness Pentecostals.
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In summary, there are several reasons for a Oneness perspective on initial evidence.  (1) As Christians we

are bound to teach and practice the Word of God.  (2) There has always been opposition from non-Pentecostals

concerning initial evidence.  We must maintain the distinctives of Pentecostalism.  (3) Most Oneness believers view

Spirit baptism accompanied by speaking in tongues as a part of the new birth.  This is a deviation from the classical

Pentecostal view, and must be maintained.  (4) As many classical Pentecostals tend to move away from the initial

evidence doctrine, Oneness believers must uphold the initial evidence position.

II.  Assumptions and definitions

Due to the time and space provided, a complete survey of speaking with other tongues can not be presented. 

Therefore, certain assumptions must be made.  This paper was written from a Pentecostal perspective and assumes

that speaking with other tongues is a legitimate biblical experience with genuine contemporary spiritual significance.

The terminology "initial evidence" (or some variation thereof) is not a biblical term, but this does not

minimize the concept.  For the purpose of this paper we will not attempt to validate the term.6 

It is also assumed that a functional distinction can be made between speaking with other tongues as a post-

conversion spiritual gift (I Corinthians 12-14) and speaking with other tongues as initial evidence of Spirit baptism.

III.  The need for a sign

At the heart of this matter lies the fundamental question: why is a sign given when a person is filled with

the Holy Spirit?  We may never completely understand the ways of God (Isaiah 55:9); nonetheless, the sign of

speaking in tongues does appear to have a rational purpose indeed.  Practically, the value of an observable sign at

Spirit baptism is easily seen.  

A.  A personal witness.  The obvious value of an accompanying sign is for the validation of the

experience.  If there is no universal external sign accompanying Spirit baptism, what criteria may be cited as proof of

the experience?  In the conclusion of his book, Baptism in the Holy Spirit, James D. G. Dunn, a non-Pentecostal,

boldly stated, "Accepting that the gift of the Spirit is what makes a man a Christian, how do he and others know if

and when he has received the Spirit?  In what ways does the Spirit manifest his coming and his presence?"7   This is

a legitimate question that all Christians should honestly attempt to answer.  In a near self-indictment Dunn later

admitted, "Pentecostal teaching on spiritual gifts, including glossolalia ...is much more soundly based on the NT than

is generally recognized."8   

Due to their rejection of initial evidence, many non-Pentecostals are continually faced with the issue of

assurance of salvation.  Charles C. Ryrie, a prominent non-Pentecostal scholar, illustrates the problem well.  "Some

doubt the reality of their committal to Christ.  Sometimes this may be connected with the inability to pinpoint a time

when one received Christ."9  "Some lack assurance because they question the correctness of the procedure they went

through when they expressed faith in Christ.  I did not go forward.  Am I really saved?  Did I pray the proper prayer? 

I received Christ privately.  Is this sufficient, or do I need to make some kind of public demonstration?"10  
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The non-Pentecostal view of Spirit baptism is problematic. It presents a passive, non-experiential event that

the recipient may not even be aware of.  John Walvoord, a non-Pentecostal, described Spirit baptism as follows:

"Every believer, while totally unconscious of the reality of the truth until taught, is baptized by the Spirit as soon as

faith is placed in Christ."11  Merrill Unger, another non-Pentecostal, described Spirit baptism: "The baptism of the

Spirit...is positional and non-experiential".12  We agree that Spirit baptism occurs at the moment saving faith is

placed in Christ.  And though Spirit baptism is positional, this does not exclude the experiential nature of this

transition.  James D.G. Dunn, who is coincidently a non-Pentecostal, presented a more biblical description of Spirit

baptism when he called it "a dramatic and overpowering experience."13  This is clearly representative of all of the

narratives of Spirit baptism in the New Testament.

To compound this problem, in non-Pentecostal Calvinistic circles if a person having made such a

confession of faith ever becomes grossly immoral, sinful, or apostate, it is concluded that he never actually

possessed saving faith.  Henry Thiessen, another non-Pentecostal, illustrated this position: "If a man habitually lives

in sin, we conclude that he has never been saved."14  Thus, a person can not be assured of his salvation until he is

near death, for  until the point of death, how can a person know that he will not lapse into a binge of habitual sin at

some point in the future?

This same lack of assurance can not be found in the lives of New Testament believers, for New Testament

Spirit baptism always was and is experiential.  A person who does not know whether or not he has actually put faith

in God probably has not.

B.  A witness to others.  In addition to serving as evidence to one's self that he has received the baptism of

the Holy Spirit, speaking in tongues also serves as evidence to others that a person has been filled with the Spirit. 

This was precisely the situation when Cornelius along with his friends and relatives received the Holy Spirit.  "And

they of the circumcision which believed were astonished, as many as came with Peter, because that on the Gentiles

also was poured out the gift of the Holy Ghost. For they heard them speak with tongues, and magnify God" (Acts

10:45-46).

As Christians we are to extend fellowship to those who are of like faith.  Moreover, Paul commanded the

Thessalonians to “know them which labour among you, and are over you in the Lord, and admonish you”  (I

Thessalonians 5:12).  What assures us that people are truly believers?  In Acts 6:3 the Apostles advised the

community of believers to “look ye out...seven men of honest report, full of the Holy Ghost and wisdom, whom we

may appoint over this business.”  What criteria did the church use to define “full of the Holy Ghost?”  A theological

distinction can be made between being baptized in the Spirit and being full of the Spirit.  Baptism in the Spirit

generally refers to the new birth.  Being filled with the Spirit is an ongoing experience that occurs throughout the life

of the Christian.  However, when a person is baptized in the Spirit, he is also filled with the Spirit at that moment. 

At times the Scriptures do use the terms interchangeably with reference to the new birth.   Therefore, a person cannot

be filled with the Spirit who has not been baptized in the Spirit; for being filled with the Spirit is the result of being

baptized in the Spirit, or else it is one in the same as Spirit baptism, depending on the context.  Therefore, what can

be offered as proof positive that a person has been baptized with the Spirit, and thus capable of being continually
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filled with the Spirit?  Once again, we suggest the initial evidence of speaking with other tongues.

C.  A biblical witness.  Speaking in tongues provides an authentification which associates all Spirit

baptisms with biblical Spirit baptism.  The doctrine and experiences put forth in the New Testament should be

understood as the absolute paradigm for Christianity throughout the ages.  If contemporary Christian experiences do

not correlate with biblical experiences, what legitimizes the former?  One man had an interesting way of stating this

point practically:

"Lord, if I don't get what the apostles got
The way they got what they got,
Then I won't know that I got what they got.
But Lord, if I get what they got
The way they got what they got,
Then I'll know I got what they got."15

That’s not very theological, but it is accurate.

D.  A witness of the New Covenant.  The promise of God's Spirit coming to abide in the hearts of men was

foretold from the times of the prophets. "A new heart also will I give you, and a new spirit will I put within you: and

I will take away the stony heart out of your flesh, and I will give you an heart of flesh. And I will put my spirit

within you, and cause you to walk in my statutes, and ye shall keep my judgments, and do them" (Ezekiel 36:26-27,

See Joel 2:28-29).  Jesus Himself spoke much of this "Promise of the Father" and of the "Comforter" (John 14, 16). 

This new relationship was quite distinct from the Old Covenant.

Although there is a substantive difference, people under the Law lived by faith just as do people of the New

Covenant (Habakkuk 2:4).  Though the immediate object of their faith was somewhat different, the reality of their

faith pointed to Jesus Christ.  Bible scholar Bernard Ramm noted, 

"It is shown by Paul that the act of faith is the same in both Testaments (Romans 4); that the process of
justification is the same (Romans 4:22-24); that the same basic system of sacrifice underlies both
Testaments (Hebrews 9, 10); that the life of faith in the Old Testament is the model for the New Testament
saints (Hebrews 11); that the doctrine of sin is the same as Paul proves by his catena of Old Testament
quotations in Romans 3; that the Messiah of the Old Testament is the Savior in the New (Hebrews 1)."16   

Speaking in tongues, therefore, is a sign that a person has been baptized with the Spirit of God under the

New Covenant.  It is a distinctive sign to both Jews and Gentiles that they have demonstrated saving faith in the

finished work of Jesus Christ.  It is the evidence of the reality of the New Covenant.  Many monotheists believe in

God, but faith in God, per se, is not sufficient unless it is directed at the finished work of the cross under the New

Covenant.  Speaking with other tongues is the evidence that a person posses saving faith, and has entered into the

New Covenant by means of Spirit baptism (I Corinthians 12:13).

John MacArthur concluded as much about the Ephesians in Acts 19:

“And why were the Ephesian believers given tongues?  The tongues demonstrated that although
they had first come into their relationship with God under the Old Covenant, they were now part of the
church with everyone else.  Like those who had experienced Pentecost, they were now living under the
New Covenant.”17

IV.  The anticipation of a sign in history
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Our primary concern in this paper is doctrine.  Nonetheless, it is worthy of mentioning that many

throughout history have sought for some physical evidence of Spirit baptism.  Those who looked beyond speaking in

tongues looked to arbitrary and inconsistent evidences.  Although we certainly can not endorse the historical

teachings of many of these individuals and movements, it underscores the importance of a tangible proof of Spirit

baptism.  Historical perspectives on initial evidence can be found elsewhere.18

V. Why did God choose speaking in tongues as initial evidence of Spirit baptism?  

This is a question for which we can only offer reasoning.  But though God's actions may be

incomprehensible, they are not illogical.  There are at least four logical explanations why God chose speaking in

tongues as the initial evidence of Spirit baptism.

A.  Speaking in tongues can be seen as symbolic of the spiritual unification of humanity into the

Kingdom of God that takes place at Spirit baptism.  A brief biblical history of language helps support this

thought.  Not long after the time of Noah, God created multiple languages.  Men disobeyed God's command to

scatter throughout the earth and replenish it.  Moreover, there seems to have been a certain amount of pride and

arrogance in their hearts.  (See Genesis 11:1-9.)  In contradiction to God's command the people congregated in a

central location and began building a city and a large tower.  God judged this rebellion and pride in a very peculiar

way.  

"Go to, let us go down, and there confound their language, that they may not understand one another's
speech. So the LORD scattered them abroad from thence upon the face of all the earth: and they left off to
build the city. Therefore is the name of it called Babel; because the LORD did there confound the language
of all the earth: and from thence did the LORD scatter them abroad upon the face of all the earth" (Genesis
11:7-9).

With this judgement God created a diversity of languages and scattered man across the globe.  Nations

received their unique identities through God's judgment, which was signified and accomplished by the diversity of

language.  One might fairly ask how this historic judgement of God might be related to speaking in tongues as

evidence of Spirit baptism.

New Testament redemption reciprocates this judgement of God.  The Gospel not only redeems man, but it

unifies man into one body — the Body of Christ.  "For by one Spirit are we all baptized into one body, whether we

be Jews or Gentiles, whether we be bond or free; and have been all made to drink into one Spirit" (1 Corinthians

12:13).  This unification is a very significant effect of the Gospel (Romans 10:12; Galatians 3:28; Ephesians 2:16;

4:4,10-13; I Corinthians 10:17; Colossians 3:11).  The gift of God's Spirit is a universal gift.  It crosses all ethnic

boundaries.  Peter proclaimed the universality of God's salvation when he preached at Cornelius' house.  "But in

every nation he that feareth him, and worketh righteousness, is accepted with him" (Acts 10:35).  

Jesus Himself commanded His disciples to, "Go ye therefore, and teach all nations, baptizing them in the

name of the Father, and of the Son, and of the Holy Ghost" (Matthew 28:19).  John the revelator was privileged to

see the throne of God.  In his vision he saw the ultimate fruition of the unifying power of the Gospel: "And they sung

a new song, saying, Thou art worthy to take the book, and to open the seals thereof: for thou wast slain, and hast
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redeemed us to God by thy blood out of every kindred, and tongue, and people, and nation" (Revelation 5:9).

Not to be considered coincidental is the fact that when speaking in tongues first appeared in the Bible, it did

so in Jerusalem at a time when, "there were dwelling at Jerusalem Jews, devout men, out of every nation under

heaven" (Acts 2:5).  F. F. Bruce assuredly claims that speaking in tongues at Pentecost "was nothing less than a

reversal of the curse of Babel."19   One writer went as far to say, "The account of Pentecost is dependent upon the

account of Babel." 20

Just as God used language as evidence of his judgement that separated all nations, so He uses speaking with

other tongues to evidence the unification of believers into the body of Christ, which is accomplished by Spirit

baptism.  "The significance of the miracle [speaking in tongues] seems to be that it points to the time when all shall

be one in Christ, and shall all speak and understand the same speech."21

It is noteworthy that, although many Pentecostals make an association between Babel and Pentecost, the

association that was just made is generally a Oneness Pentecostal argument.  Oneness Pentecostals hold that Spirit

baptism is part of the new birth, not subsequent to it.  Most trinitarian Pentecostals maintain a doctrine of

subsequence which significantly distorts any association with Babel.  Is there a unification of God's people or a

spiritual restoration that is subsequent to the new birth?  How can a second blessing relate to Babel?

Babel certainly seems to be linked to Pentecost.  "At the Tower of Babel , diverse tongues were given to

divide the people and to frustrate their evil intentions.  At Pentecost tongues were given to bring the races together,

so that we might be one in Christ.  Is there a place were all languages, and all cultures, and all of life may meet and

find meaning?  Yes, in Pentecost—God in us."22

B.  Perhaps the most obvious reason God chose speaking in tongues as an accompanying sign of Spirit

baptism is found in the relationship between one’s speech and one’s heart.  A modern analogy of a computer

and a printer reflect this concept.  A printer simply prints what the computer calculates or produces.  It is merely a

machine of expression.  The material does not originate in the printer.  The tongue and the heart parallel the printer

and the computer respectively.  The tongue expresses the sentiments of the heart.  Jesus taught this to the Pharisees: 

"O generation of vipers, how can ye, being evil, speak good things? for out of the abundance of the heart the mouth

speaketh" (Matthew 12:34).

The uncontrolled tongue points to an uncontrolled heart.  James, in his epistle, also expounded on the

significance of the tongue.

"For in many things we offend all. If any man offend not in word, the same is a perfect man, and
able also to bridle the whole body. Behold, we put bits in the horses' mouths, that they may obey us; and we
turn about their whole body. Behold also the ships, which though they be so great, and are driven of fierce
winds, yet are they turned about with a very small helm, whithersoever the governor listeth. Even so the
tongue is a little member, and boasteth great things. Behold, how great a matter a little fire kindleth! And
the tongue is a fire, a world of iniquity: so is the tongue among our members, that it defileth the whole
body, and setteth on fire the course of nature; and it is set on fire of hell. For every kind of beasts, and of
birds, and of serpents, and of things in the sea, is tamed, and hath been tamed of mankind: But the tongue
can no man tame; it is an unruly evil, full of deadly poison" (James 3:2-8).

Accordingly, when a person completely surrenders his life to God and is filled with the Holy Spirit, the
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outward expression and evidence of this inward transformation of the heart is speech controlled by the indwelling

Spirit.  When a person is filled with the Holy Spirit, the most fitting evidence is that the tongue itself comes under

the subjection of the Spirit.

Howard Ervin wrote about the significance of speech.  

"Speech is a unique manifestation of personality.  It is not extrinsic to humanity; it is rather
intrinsic in human personality.  It is in fact evidence of personality.... 

"God is personal, and as Person manifests himself in speech.  This is the predicate of all revelation. 
God, who of old spoke through the prophets of Israel, has 'spoken unto us in his Son' (Heb. 1:2, ASV).  In
the divine personality, speech is a fundamental attribute.  More than simply being functional, it is
expressive of the essential nature of Deity.  It was by speech that God created the world (Gen. 1:3ff).  John
the evangelist described Jesus as the incarnate Word, and this Word is God (John 1:1).  The divine
'speaking' is the essential secret of the cosmos, for thus was the primeval chaos tamed.  And according to
the writer of the epistle to the Hebrews, the cosmos is sustained by the incarnate Word 'upholding the
universe by his word of power" (Heb 1:3).  The prophetic phrase, 'the Spirit said' (Acts 8:29; 13:2), is an
acknowledgment of the Holy Spirit's personality.  Speech and personality are inseparable in God."23

Man being created in the image of God possesses this same dynamic of speech.  Speech is an intertwined

part of a person.  It is in fact the very expression of one's self.  

"In order for a person to be saved, therefore, that person must submit his or her mind (by believing) and
tongue (by confessing Jesus Christ) to God, thus putting the total self under the lordship of Jesus.  In order
to speak in another language as the Spirit gives the utterance, one must relinquish control of the tongue to
the promptings of the Spirit.  Therefore, speaking in tongues by the Spirit reveals that the Holy Ghost has
'sealed' the individual - both identifying the person with Christ and signifying that the person now belongs
to Christ (1 Cor. 6:19-20; Eph. 1:13-14; 4:30)".24   

C.  A third reason for speaking in tongues as initial evidence was presented well by J. L. Hall, "[I]t

may be the only universal initial evidence possible....Although it is difficult to conceive of another evidence that

would universally reveal the integral link between the person being filled with the Spirit and the Spirit himself,

speaking in tongues may be the only possible initial evidence of Spirit baptism."25  This is an interesting thought. 

What other universal evidence might be as practical and effective?

D.  Another possible reason why God may have chosen speaking in tongues as initial evidence of

Spirit baptism is due to the evangelistic effect of Spirit baptism.  Jesus fortold that "ye shall receive power, after

that the Holy Ghost is come upon you; and ye shall be witnesses unto me both in Jerusalem, and in all Judaea, and in

Samaria, and unto the uttermost part of the earth" (Acts 1:8).  Therefore, the tongue, the primary organ of

evangelism, is the first organ to come under the control of the Holy Spirit.  "Jesus promised His disciples power

when the Holy Spirit came upon them, and the first distinctively personal manifestation of the Spirit's power was

supernatural utterance in other languages.  Thereby, the Holy Spirit demonstrated His sovereignty over the organs of

human communication involved in fulfilling their responsibility as witnesses."26

"His [the Holy Spirit's] initial self-manifestation is uniformly speech, and appropriately so, for the

promised power of the Holy Spirit is fittingly manifested first in the organ preeminently associated with
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witnessing, namely, the tongue.  And this is in accord with the purpose of the Pentecostal enduement as

announced by Jesus: 'you shall receive power, when the Holy Spirit has come upon you; and you shall be

my witnesses...to the end of the earth."27 

VI.  Are there other initial evidences of Spirit baptism?

Whether or not there are other initial evidences of Spirit baptism is crucial.  Some say that speaking in

tongues is not the sign of Spirit baptism but merely a sign.  If there are not other initial evidences, then everyone

must speak with other tongues at Spirit baptism.  If there are other initial evidences, what are they?

A.  Faith.  Non-Pentecostals often point to faith as the evidence of Spirit baptism (Many non-Pentecostals

agree with Oneness Pentecostals that Spirit baptism occurs at the new birth).  This is a tautology of sorts: one must

have faith to be Spirit baptized, and one will have faith if he is Spirit baptized.  Spirit baptism is evidence of saving

faith, not vice versa.  Although the indwelling Spirit does produce the fruit of faith (or faithfulness, Galatians 5:22)

as well as the gift of faith (I Corinthians 12:7-9), these certainly are not suitable for initial evidence.

Saving faith is an intangible inner commitment to and reliance upon God.  How can such an unseen

substance be verified?  How can a person know that he actually possesses such faith?  Kenneth S. Wuest defined

saving faith as follows:

"When these words [pisteuo, "believe"; pistis, "faith"; and pistos, "faithfulness"] refer to the faith
which a lost sinner must place in the Lord Jesus in order to be saved, they include the following ideas; the
act of considering the Lord Jesus worthy of trust as to His character and motives, the act of placing
confidence in His ability to do just what He says He will do, the act of entrusting the salvation of his soul
into the hands of the Lord Jesus, the act of committing the work of saving his soul to the care of the Lord. 
This means a definite taking of one's self out of one's own keeping and entrusting one's self into the keeping
of the Lord Jesus."28

Another writer described saving faith similarly:

"The N.T. conception of faith includes three main elements, mutually connected and requisite,
though according to circumstances sometimes one and sometimes another may be more prominent, viz., (1)
a fully convinced acknowledgment of the revelation of grace; (2) a self-surrendering fellowship (adhesion);
and (3) a fully assured and unswerving trust (and with this at the same time hope) in the God of salvation or
in Christ.  None of these elements is wholly ignored by any of the N.T. writers."29

The possession of saving faith, being as comprehensive and inclusive as it is, can not be determined in any

other way except it be a confirmation by God.

B.  Prophecy.  Based on Joel’s prophecy, Acts 19:6, and I Corinthians 12:7-11, some conclude that

prophecy is an initial evidence of Spirit baptism.  These arguments typically come from Charismatics.  Non-

Pentecostals typically do not allow for initial evidence at all, while Pentecostals tend to endorse speaking with

tongues.

1)  Joel’s prophecy is dealt with below.

2)  Acts 19:6 certainly does not portray prophecy as initial evidence.  It should be noted that speaking with

tongues was certainly the initial response to being Spirit filled in this context.  Prophecy was secondary.  This text
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should be interpreted no differently than Acts 2 or Acts 10.  Notice the parallel.

Acts 2:4, 11 “And they were all filled with the Holy Ghost, and began to speak with other tongues, as the
Spirit gave them utterance....we do hear them speak in our tongues the wonderful works of God.”

10:46 “For they heard them speak with tongues, and magnify God.”

Acts 19:6 “And when Paul had laid his hands upon them, the Holy Ghost came on them; and they spake
with tongues, and prophesied.”

In Acts 2:11 “we do hear them speak in our tongues the wonderful works of God” definitely describes the

content of the speaking with tongues.  In Acts 10:46 and 19:6, magnify and prophesied may very well be descriptive

of speaking with tongues as well.  In both Acts 10 and 19 the word and is the Greek word kai.  Therefore, the

passages could be interpreted “for they heard them speak with tongues, even magnify God” and “they spake with

tongues, even prophesied”.  This interpretation is not being endorsed, but it does show that there is no sufficient

grounds to give prophecy initial evidence significance.

3)  I Corinthians 12:7-11 deals with post-conversion spiritual gifts.  None of these gifts are necessarily

present at Spirit baptism.  Although speaking with tongues is listed as such a spiritual gift, it is easily seen that the

function and purpose of this gift is starkly different than the tongues manifest at Spirit baptism.  This is agreed on by

scholars of various persuasions.

C.  Fruit.  Non-Pentecostals generally look to the spiritual fruit in one’s life as evidence of Spirit baptism. 

John MacArthur expressed this position while commenting on Acts 8.  "In this case [Samaria], as at Pentecost, the

extraordinary gift of the Holy ghost was conferred.  In Confirmation, now that miracles have ceased, it is the

ordinary and invisible grace of the Holy Spirit that is to be looked for."30  We would rather say that these things are

the result of Spirit baptism.  Although the abiding evidence of the indwelling of the Holy Spirit is most definitely the

fruit of the Spirit, fruit can not practically serve as initial evidence of Spirit baptism.  How long will a person live for

God before the fruit of the Spirit become a reality in a recognizable and identifiable manner?  At what point do the

fruit become mature enough to be recognizable as the product of Spirit baptism?  Who might sit in judgement of the

fruit in a person's life, and with what criteria, to determine whether not a person has actually been baptized with the

Holy Spirit?  "This...implies that no one knows when he has received the Holy Spirit!  He must wait until his life

produces fruit, and then he will know that sometime in the past, God came in without him knowing it.  This is hardly

the Scriptural pattern."31

Fruit is the result of maturation.  It is not necessarily an instantaneous observable fact.  The production of 

fruit is an ongoing process.  Bearing fruit is a continual reality; it is the objective of the Christian life. This is why

the fruit of the Spirit are not presented as initial evidence of Spirit baptism in the New Testament.  Born again

Christians are admonished in the New Testament to produce fruit.  If fruit were initial evidence, they would have

fruit already.

One writer correctly observed, "Although the fruit of the Spirit - love, joy, peace, longsuffering, gentleness,

goodness, faith, meekness, and temperance [according to Galatians 5:22-23]—speaks of an inner work of the Spirit
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that produces outward patterns of attitude and behavior, non-Christians can experience and to a degree exhibit

similar attitudes and behavior."32  Once again we are faced with the question: how can a person know he has

experienced genuine Christian conversion?

VII. Mark 16:17-1833

There is significant data in the New Testament to establish a pattern of speaking with other tongues as

initial evidence of Spirit baptism.  The doctrine begins with the Great Commission as recorded in Mark’s Gospel.  

This passage of Scripture is the first New Testament passage to mention speaking with other tongues.  This text

records Jesus’ commissioning of the Apostles to evangelize the world, and what  results should be expected in the

lives of those who obey the Gospel.  Jesus gave several signs that would follow those who believed the message.

"And he said unto them, Go ye into all the world, and preach the gospel to every creature. He that
believeth and is baptized shall be saved; but he that believeth not shall be damned. And these signs shall
follow them that believe; In my name shall they cast out devils; they shall speak with new tongues; They
shall take up serpents; and if they drink any deadly thing, it shall not hurt them; they shall lay hands on the
sick, and they shall recover" (Mark 16:15-18).

Oneness believers view these words of Jesus as descriptive of Christian evangelism and its consequences

on those who obey the Gospel.  What Jesus portrayed represents normative Christianity.  In fact, when the Synoptic

Gospels are compared, the Great Commission contains the same elements as Acts 2 including faith, repentance,

water baptism for remission of sin in the Name of Jesus, and Spirit baptism accompanied by speaking with other

tongues.

Albeit, non-Pentecostals typically discard Mark 16 as follows: "The disputed text of Mark 16:17 simply

mentions tongues as an apostolic sign."34  The logic continues that if one of these signs follows every believer, then

all of these signs must follow every believer.  Therefore, if all of these signs can not be identified in the life of a

believer, then none of them genuinely occur at all.  If any of them do occur, they can't be considered normative. 

John MacArthur upholds this view.  

"Have all Christians of all ages, right up to the present, been able to perform the five signs? 
Obviously a lot of believers...are sick.  A lot of them are dying of cancer, kidney failure, heart disease, and
other illnesses.  A lot of Christians have died from snakebites and poisoning....It quickly becomes apparent
that these promises have not been fulfilled in the life of every Christian for all time.  What, then, do they
mean?"35  

"[W]e see that these signs were true of one certain group—the apostolic community. . . . All these
wondrous signs (except the drinking of poison) can be scripturally verified as having happened during the
apostolic era."36  

"Either all five signs are valid for everyone today or none is valid.  They were given as a unit to
the apostles to confirm the gospel message and its earliest messengers."37

This theory is flawed.  It fails on the following points.

A.  To demand that every one of the five signs follow every believer is foreign to the Scripture.  No

one in the Bible, including the Apostles, is recorded as having all of these signs fulfilled in his life.  Paul alone is
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recorded as surviving a serpent bite, and no one is recorded as miraculously surviving poison.  The argument

dissolves on this point alone.

B.  Such a theory can not be limited to the five signs listed in this verse.  These signs are inseparably

connected to the preaching and believing of the Gospel.  To dispel the veracity of these signs is to nullify the modern

relevance of the Gospel.  Theses signs were to follow the multitudes to whom the gospel would be preached.  This

passage of Scripture must be interpreted consistently.  If the signs are no longer a result of believing the Gospel, then

salvation must also no longer be a result of believing the Gospel.  Thus, the commission to preach and baptize

becomes void as well.

C.  MacArthur's assertion that because there are sick and dying Christians that these signs are

extinct is faulty exegesis.  The very apostles to whom MacArthur relegates these miracles all died.  Hebrews 9:27

says that "It is appointed unto men once to die, but after this the judgment".

Furthermore, the Bible records instances of prolonged and unhealed sickness in the New Testament during

the Apostolic era.  Although the exact meaning of the text may not be completely understood, Paul links sickness

and even death at Corinth to Christians not discerning the Lord's body (1 Corinthians 11:29-30).  Epaphroditus

suffered prolonged sickness (Philippians 2:25-27).  Trophimus was ill, evidently without divine healing (2 Timothy

4:20).  Timothy suffered "often infirmities" (1 Timothy 5:23).  Paul had at least one physical condition that went

unhealed (2 Corinthians 12:1-9; Galatians 4:14-15).

Had the signs of Mark 16:15-18 already ceased during the ministry of these men?  Absolutely not.  In fact,

their contemporary, James, urged Christians to pray for healing (James 5:14-15).

D.  It is incorrect to say that these signs were "given to the apostles to confirm the Gospel message." 

Although it is true that these signs do confirm the power and authenticity of the Gospel, they were not given

exclusively to the apostles for this purpose.  Jesus clearly said, "these signs shall follow them that believe", not

“these signs shall follow you eleven preachers”.  Jesus nor any of the New Testament writers ever restricted these

signs to the apostles alone.  These signs are not linked to the Apostles; they are linked to the gospel.  If these signs

were for the validation of the gospel during the Apostolic era, how much more do we need them today?

"[I]f Mark 16:17-18 reflects a genuine word of Jesus, it would seem much better to take this as a
possibility for all believers rather than boldly to contradict the text.  Also, discounting Mark 16:17-18
because of a view derived from other texts that presumably only the apostolic community could do such
signs hardly seems credible.  The words of Mark 16:17-18 ‘these signs will accompany those who believe’
unmistakably go far beyond 'the apostolic community'".38

E.  Mark 16:15-18 must be interpreted in the same way it was intended.  The signs listed in this

Scripture must be expected today, but in the same contexts and under the same conditions as they occurred in the

early church.  The signs listed in Mark 16:16-18 are signs that will follow the collective body of believers.  These

signs should be in the Church at large.  They are things that are available to believers as needs arise.

In other words, all of these signs exist absolutely in the Church at large, but only potentially in each

believer.  When should a person expect the sign of being unharmed by a deadly serpent?  When the need arises, of

course.  Without question a believer would have to be in danger of a venomous serpent to even have need of such a
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sign.  The obvious biblical example is when Paul was shipwrecked on the island Melita (Acts 28:3, 5), and God

miraculously protected him.  This was a sign that Jesus said would accompany believers.  However, the miracle only

occurred when it was needed.

When should the sign of laying on of hands to heal the sick be expected?  The obvious answer is only when

there is sickness.  Likewise, when should a devil be cast out?  Again, whenever there is a need.  Accordingly, we

should expect to see speaking in tongues when it is needed.  Biblical examples and guidelines must be used to

determine when speaking in tongues is necessary or beneficial. The biblical contexts in which we find speaking in

tongues are at Spirit baptism and later as a post-conversion spiritual gift.  It is under these circumstances that we

should expect to witness speaking in tongues.  Divine protection from poisonous drink and serpents, healing the sick,

and the power to cast out devils however, do not necessarily transpire at Spirit baptism.  They only appear as they

are needed.

Mark 16:17-18 actually bolsters the initial evidence position, for speaking with other tongues is the only

one of these signs that occurred at Spirit baptism in Acts.

VIII.  Acts 2

Acts 2 documents the original Christian experience of Spirit baptism.  Oneness Pentecostals maintain Acts

2 as the paradigm for Christian conversion—both experientially and doctrinally.  It seems logical that the first

occurrence of Spirit baptism should be the prototype; otherwise what is the normative experience of Spirit baptism?

There are several aspects of Pentecost that deserve consideration.

A.  Joel 2:28.   As God's Spirit was poured out at Pentecost the hundred and twenty began to speak in

languages that they had not learned.  This obviously confounded the bystanders.  Acts 2:6-12 records the event.

“Now when this was noised abroad, the multitude came together, and were confounded, because that every
man heard them speak in his own language.  And they were all amazed and marvelled, saying one to
another, Behold, are not all these which speak Galilaeans?  And how hear we every man in our own tongue,
wherein we were born?  Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in
Judaea, and Cappadocia, in Pontus, and Asia,  Phrygia, and Pamphylia, in Egypt, and in the parts of Libya
about Cyrene, and strangers of Rome, Jews and proselytes,  Cretes and Arabians, we do hear them speak in
our tongues the wonderful works of God.  And they were all amazed, and were in doubt, saying one to
another, What meaneth this?”

It is clear from this passage that speaking with other tongues was what caught the attention of the feast-

goers.  Their question, “what meaneth this” definitely begged an explanation of the tongues.  Peter’s response was,

"For these are not drunken, as ye suppose, seeing it is but the third hour of the day. But this is that which was spoken

by the prophet Joel; ‘And it shall come to pass in the last days, saith God, I will pour out of my Spirit upon all flesh:

and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall

dream dreams’" (Acts 2:15-17).  Peter, therefore, associated this phenomenon of speaking with tongues with the

fulfilment of Joel’s prophecy.

One of the most significant elements to understanding the initial evidence doctrine is the meaning of the

question, “what meaneth this” and the corresponding answer, “this is that”.  The key is to understand what “this”, as
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well as “that”, refer to.  The feast-goers asked for and explanation of “this” (speaking with tongues).  Peter

responded by associating the tongues with the fulfilment of Joel’s prophecy.  Thus, Acts 2:16-17 could read as

follows: “what you are seeing and hearing, all of these people speaking with other tongues, is the outpouring of

God's Spirit...”

1) Prophecy or speaking with tongues?  Some have discounted speaking with tongues as the normative sign

of Spirit baptism based on the fact that Joel’s prophecy does not mention speaking with other tongues.  Joel’s

prophecy indicates that God’s people will prophecy, dream dreams, ans see visions.  However, this does not present

a conflict with speaking in tongues as initial evidence.  There are at least two ways to interpret Joel’s promise of

prophecy in a way that is consistent with the initial evidence thesis.

First, prophecy is simply “inspired speech”.  It is speech resulting from the unction of God’s Spirit. 

Therefore, this speech could be in the form of one’s native tongue, or it could be speaking with other tongues.  In

this sense, the tongues at Pentecost could definitely be said to have been prophetic, because they contained an

inspired message that was heard and understood by bystanders.  Although they spoke with tongues, the tongues were

prophetic in nature.  Howard Ervin commented: "When the apostolic community spoke in tongues 'as the Spirit gave

them utterance' on the day of Pentecost, they were speaking by divine inspiration languages they had not previously

learned.  To them it was tongues, but to the bystanders who heard and understood them speaking in their dialects, it

was not tongues, but prophecy.  They heard them extol 'the magnificence of God' with prophetic ardor."39

I. Howard Marshall agreed: “The evidence [of Joel’s prophecy being fulfilled] will be seen in prophecy and

visions.  Since tongues could be broadly described as a kind of prophecy, this passage provided the nearest

equivalent to tongues in Old Testament phraseology; it is true that Paul distinguishes tongues from prophecy (1 Cor.

12:10), but he was not limited by having to find an Old Testament phrase with which to express himself.”40   In fact,

many equate the New Testament gift of prophecy with the gift of tongues if the tongues are interpreted.

A second explanation is worth considering.  Joel listed several things that would happen in the last days:

salvation would be extended to whomever would call on the LORD,  God would pour out His  Spirit on all flesh,

God’s people would prophesy, old men would have dreams, young men would see visions, and there would be

celestial phenomena and other apocalyptic demonstrations.  Perhaps initial evidence is not mentioned in Joel’s

prophecy.  Speaking in tongues accompanies Spirit baptism, and needs no individual mentioning.  Speaking with

tongues is not the focus, Spirit baptism is.  Accordingly, the evidence of Spirit baptism is not mentioned in Joel’s

prophecy at all, and is unrelated to the prophetic element of the last days.

2) The last days.  Joel’s prophecy is consistent with the initial evidence position, not only for the Day of

Pentecost, but for all subsequent Spirit baptisms.  The context of the fulfilment of Joel’s prophecy is “the last days”. 

This Spirit outpouring will continue to operate throughout “the last days.”  Peter identified the act of speaking with

other tongues at Pentecost with the fulfilment of Joel’s prophecy.  However the fulfilment of this prophecy was not a

single event, but an ongoing event that will continue through the duration of “the last days.”

Joel prophesied that “whosoever shall call on the name of the LORD shall be delivered” (2:32).  Peter

applied this part of Joel’s prophecy to the events of Pentecost as well.  Moreover, Peter concluded his sermon by
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declaring “the promise is unto you, and to your children, and to all who are afar off, even as many as the Lord our

God shall call” (Acts 2:39).

There are varying opinions as to the beginning of the last days.  Some see the last days beginning at the

Incarnation.  Others, like G. Campbell Morgan see the last days as the time frame from Pentecost until the

Millennium.

“In Joel’s prophecy then we have a description of the whole dispensation of the Spirit: its
commencement—‘I will pour out My Spirit upon all flesh’; it characteristics—’Your sons and your
daughters shall prophesy, you old men shall dream dreams, your young men shall see visions, and also upon
the servants and upon the handmaids in those days will I pour out My Spirit’; its consummation— before
the great day of the Lord come—’I will show wonders in the heavens.’”41

If speaking with other tongues accompanies the fulfilment of Joel’s prophecy, and if the prophecy will

continue to be fulfilled for the duration of the last days, we can expect speaking with tongues to be the initial

evidence of Spirit baptism until the end of this present age.

3)  Hermeneutical argument.  Some have interpreted Acts 2 with a dispensational bent,  denying that

Pentecost was the actual fulfilment of Joel’s prophecy.  Unger demonstrated this position:

"It seems quite obvious that Peter did not quote Joel's prophecy in the sense of its fulfillment in the
events of Pentecost, but purely as a prophetic illustration of those events....Peter's phraseology 'this is that'
means nothing more than that 'this is (an illustration of) that which was spoken by the prophet Joel' (Acts
2:16).  In the reference there is not the slightest hint at a continued fulfilment during the church age or a
coming fulfilment toward the end of the church age.  The reference is solely in an illustrative sense to
Jewish listeners at Pentecost."42 

This view is faulty for several reasons.  a)  The first response to this view is that Peter either did not answer

the question, “what meaneth this”, or he lied to the audience.  b)  How is it possible that Joel’s prophecy was only an

illustration of Pentecost?  In what sense was it an illustration?  If Joel’s prophecy was used only as an illustration,

what exactly happened on Pentecost?  What did the illustration mean?  We, therefore, do not have an answer up until

this day to the question, “what meaneth this”.  c) Unger’s statement, “there is not the slightest hint at a continued

fulfilment during the church age” is disproved by the very context (Acts 2:21, 39).  Peter promised the same Holy

Spirit baptism to all who would repent, and furthermore, to their children and to all who are “afar off” (μακραν can

have reference to time, space, and thought).  d) If Joel’s prophecy is not being fulfilled concerning the Holy Spirit,

then neither is it true “that whosoever shall call on the name of the Lord shall be saved” (Acts 2:21).  e) If Pentecost

did not initiate the fulfilling of Joel’s prophecy, the initial evidence doctrine still stands.  Spirit baptism does occur

and is evidenced by speaking with tongues, disregarding whether or not it fulfils Joe’s prophecy or not.  f) The

dispensationalist misinterpret this passage by not allowing the prophecy to have a prolonged fulfilment, as well as a

dual fulfilment.  This is the case with many Old Testament prophecies, and is admitted by most scholars.  Although

most say that the apocalyptic aspects of Joel’s prophecy are futuristic events, this does not preclude the prior

fulfilment of other aspects of the prophecy.

F. F. Bruce, as well as others, contemplated the possibility that the apocalyptic aspects of Joel’s prophecy
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were fulfilled in the same time frame as the initial outpouring of the Holy Spirit.  “The wonders and signs to be

revealed in the world of nature may have more relevance in their immediate setting than is sometimes realized....little

more than seven weeks earlier the people of Jerusalem had indeed seen the darkening of the sun, during the early

afternoon of Good Friday; and later in that same afternoon the paschal full moon may well have risen blood-red in

the sky in consequence of that preternatural gloom.”43

This possibility may or may not be true.  Nonetheless, it illustrates the fact that prophecies can certainly

have multiple fulfillments.

B.  Pentecostal phenomena.  Pentecost was quite a spectacular event.

“And when the day of Pentecost was fully come, they were all with one accord in one place.  And
suddenly there came a sound from heaven as of a rushing mighty wind, and it filled all the house where
they were sitting.   And there appeared unto them cloven tongues like as of fire, and it sat upon each of
them.  And they were all filled with the Holy Ghost, and began to speak with other tongues, as the Spirit
gave them utterance” (Acts 2;1-4).

Let’s begin our analysis negatively with a typical non-Pentecostal perspective on these events.

"Pentecost portrays a once-for-all, unrepeated, and unrepeatable event.  Pentecost is as
unrepeatable as the creation of the world or of man; as once-for-all as the incarnation and the death,
resurrection, and ascension of Christ....The Spirit of God could only come, arrive, and take up His residence
in the church once....The Spirit of God could only be given, received, and deposited in the church
once....The event did not constitute the continuing and recurring features of the new order once it was
introduced"44

"If Pentecost is allegedly repeatable in the matter of speaking in tongues, why not in the accompanying 
features of a rushing mighty wind and the tongues as of fire dividing and sitting upon each of those
claiming to have a repetition of Pentecostal blessing?"45

Unger also concluded that the phenomena of Pentecost (i.e., wind, fire, and tongues) "were the outward visible

signals that the new age was being inaugurated."46

This gives us several points to discuss.

1)  We have here a very critical point: did the Holy Spirit “take up His residence in the Church” at

Pentecost?  Unger makes this claim several times in his book.  This statement has significant  pneumatological

ramifications.  Does the Holy Spirit reside in the church at large, or does He reside in individuals?  Did the Spirit

come to a pre-existent church and take up residence?

It seems conclusive that the New Testament church did not come into existence until after the 120 had

received the Holy Spirit.  Although a broad definition of εκκλησια might include the disciples prior to the Spirit’s

coming, the disciples were not yet a part of the New Testament church, for entrance to the New Testament church is

attained by the baptizing work of the Holy Spirit.

“When Christ began His ministry it was right and proper for His followers to trust in Him.  Too, 
after His death, burial, and resurrection, it was apropos for them to be born again of water and Spirit.  Just
as Moses was in right standing with God prior to the giving of the Law so were the disciples before
Pentecost.  But likewise, just as Moses was obligated to follow the Law after it was given, so the disciples
were required to be born again.  ‘The apostolic community was no exception to the rule enunciated by
Jesus.  It too must be born again of the Holy Spirit in order to enter the kingdom of God.’"47



17

Without question Pentecost was definitely an unique occasion.  It was at Pentecost that the New Testament

church was begun and the Holy Spirit was first introduced in His role as Baptizer.  Nonetheless, there is no scriptural

basis for stating that “The Spirit of God could only come, arrive, and take up His residence in the church once”.  The

Spirit of God does reside in the church.  However, He only does so as he dwells in the individual members.  He does

not inhabit the body at large, although he moves in the body at large through the members that he indwells.

"Therefore, when the disciples preached the gospel in Acts, they were not addressing the good
news to Judaism as a corporate entity.  They addressed the gospel to them individually and ethnically.  To
miss this distinction is to miss an important point in Peter's quotation of the prophecy of Joel, viz., 'whoever
calls on the name of the Lord shall be saved'.  Observe closely that it is an appeal for individual rather than
corporate decision."48

2)  The sound of wind.  The first miraculous event on the Day of Pentecost was "a sound from heaven as of

a rushing mighty wind, [that] filled all the house where they were sitting" (Acts 2:2).   The first point of interest is

the source of the sound.  Most sounds of wind come from a horizontal direction: north, south, east, or west.  This

sound, however, came from Heaven.  “By describing the noise as emanating from heaven, Luke emphasizes that this

was a supernatural action.”49

The second point to consider is what it was that came?  It was a sound as wind.  In both Greek and Hebrew

the same word is used for wind and spirit/breath.  Although there is no definitive explanation of the wind  at

Pentecost in the Scripture, "What is certain is that the wind was to symbolize the Spirit of God."50

In John 3:8 Jesus told Nicodemus “The wind bloweth where it listeth, and thou hearest the sound thereof,

but canst not tell whence it cometh, and whither it goeth: so is every one that is born of the Spirit.”  It seems that

Jesus was here speaking of the nature of the Holy Spirit.

On another occasion, Jesus “breathed” on his disciples.  “And when he had said this, he breathed on them,

and saith unto them, Receive ye the Holy Ghost” (John 20:22).  This incident appears to be a prophetic saying of

Jesus, for the disciples did not at that time actually receive the Holy Spirit.  They received it at Pentecost. 

“Realistically, the purpose of Jesus breathing on the disciples and commanding them to receive the
Holy Spirit was 1) to show them the necessity of the new birth, 2) to signify the yet futuristic nature of the
command and promise, and 3) to demonstrate the source of the Holy Spirit.”51

When the sound of wind was heard at Pentecost, no doubt the disciples recalled these words of Jesus and

realized that what was happening was the fulfilment of Jesus’ promise, “I will not leave you comfortless: I will come

to you” (John 14:18).  This Spirit they were to receive was the very Spirit of Christ.  When the sound of wind was

heard, they no doubt realized: “this is it!”

3)  The tongues like fire.  Many times in the Old Testament the presence of God was symbolized by fire 

unignited by man.  This sudden appearance of fire, no doubt, assured them of the presence of God.  It associated the

coming Spirit with the God of the Old Testament.  Not only was this Spirit the very Spirit of Christ, it was the very

Spirit that appeared to Abraham, Moses, and Elijah in similar manifestations of fire.

In addition, the tongues like fire indicated that Spirit baptism is not a corporate experience but a personal
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one.  Although Spirit baptism may occur en mass, it is a personal experience.  Not only had the promise arrived, but

it had come to each individual who had obeyed the words of Jesus. The fire personalized the arrival of the Spirit.  As

this fire settled on each of them, they understood that God was coming upon them individually.  "The use of fire as a

representation of God appearing among men was common in Israel....This was a familiar symbol set forth from God

that would remind them of their history; now this fire sat on each one of them.  It was a personal bush of fire; it was

a personal pillar of His presence".52

4)  Speaking with other tongues.  Speaking in tongues was the only distinguishably unique manifestation to

the Hebrews.  The wind and fire associated what was about to take place with historical manifestations of God. 

They were a prelude to the Holy Spirit.  To the contrary speaking in tongues was the only sign resulting from the 

baptism of the Holy Spirit.  While commenting on the tongues like fire that sat on each of the hundred and twenty,

one commentator accurately observed the significance of each of the three phenomena at Pentecost: "They had heard

the sound, now they see the tongues of fire, and then they feel the Spirit working in them."53

The sequence of events at Pentecost is fundamental to understanding the significance of these events.  The

notable events of Pentecost occurred as follows: a) The 120 gathered in the upper room.  b)  There came a sound of a

wind.  c)  Split tongues like fire appeared and sat on each one present.  d)  They were all filled with the Holy Ghost. 

e)  They all began to speak in other tongues.

This sequence of events establishes tongues as initial evidence of Spirit baptism.  Tongues was the only

evidence of Spirit baptism, for it was the only sign that occurred subsequently to the baptism of the Spirit.  Unger

surprisingly concedes this point. "After this external phenomenon [the tongues of fire] there now ensued the internal

filling of all who were assembled with the Holy Spirit. The immediate result was that they began to speak with other

tongues".54

It is very clear that speaking with other tongues is definitely the initial evidence of Spirit baptism in Acts 2. 

And if tongues is the evidence in Acts 2, why not for all subsequent baptisms?

5)  The perpetuity of tongues.  It is obvious that non-Pentecostals and Pentecostals draw two different

conclusions from these events.  How are we to view these phenomena?  The non-Pentecostal view lumps the three

phenomena together.

"[T]he supernatural  phenomena of fire, wind, and the languages of Pentecost are to be seen in 
their real significance.  They were the outward visible signals that the new age was being
inaugurated....Pentecost inaugurated a new age and...the inaugural events were once for-all and
unrepeatable."55

It is not arguable that the wind and fire were inaugural announcements of the coming age of the Spirit. 

However, speaking in tongues can not be indiscriminately lumped with them.  As was noted above, tongues was the

only manifestation that was the result of the Spirit’s indwelling.  They heard the wind and saw the tongues like fire,

both of which were external observations.  But the tongues speech came from within each one of them as the Spirit

entered.  Speaking with other tongues was, therefore, not a prelude to the age of the Spirit; it was the result of the

Spirit’s work.
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It is significant that the crowd evidently made no inquiry about the sound of wind or the tongues like fire. 

Their inquiry revolved around the 120 speaking with other tongues.  Accordingly, Peter never addressed these events

in his sermon.  Therefore, these phenomena, unlike tongues, are not promised or expected at subsequent Spirit

baptisms.  But the initial evidence of tongues is assumed, because Peter associated it with the fulfilment of Joel’s

prophecy, which he promised to all who would repent and be baptized.

When Cornelius and his household received the Holy Spirit, the only evidence of their Spirit baptism was

speaking with other tongues.  There was no mention of wind or fire.  Nonetheless, Peter and the Jews noted that

Cornelius received the Spirit in the same fashion as the Jews on the Day of Pentecost.  (See Acts 10:44-47; 11:15;

15:7-8).  This can lead to only one conclusion: speaking with other tongues is the normative initial evidence of Spirit

baptism.

"Only in Acts 2 do we find reference to the sound of wind and the tongues of fire.  But the constant and

normal outward sign that accompanied this profound spiritual experience was 'speaking in different tongues.'"56 The

phenomena of wind and fire never occur again in the New Testament.  This is not to say that these phenomena have

never occurred since, but it does conclude that they are not normative.57

IX.  Acts 8

Acts 8 supports initial evidence probably more than any other scripture, yet it never mentions speaking with

tongues.

“Now when the apostles which were at Jerusalem heard that Samaria had received the word of
God, they sent unto them Peter and John:  Who, when they were come down, prayed for them, that they
might receive the Holy Ghost:  (For as yet he was fallen upon none of them: only they were baptized in the
name of the Lord Jesus.)  Then laid they their hands on them, and they received the Holy Ghost.  And when
Simon saw that through laying on of the apostles' hands the Holy Ghost was given, he offered them money, 
Saying, Give me also this power, that on whomsoever I lay hands, he may receive the Holy Ghost”  (Acts
8:14-19).

It is commonly accepted among scholars of various persuasions that speaking with tongues was the outward

evidence when the Samaritans received the Holy Spirit.

"It is clearly implied that their reception of the Spirit was marked by external manifestation such as
had marked his descent on the earliest disciples at Pentecost."58

-F. F. Bruce

"Evidently, the believers were speaking in tongues as on the Day of Pentecost."59

-John MacArthur, Jr.

"To understand what Simon was getting at we have to understand something of the atmosphere
and practice of the early Church.  The coming of the Spirit upon a man was connected with certain visible
phenomena, in particular with the gift of speaking with tongues."60

-William Barclay

"This participle [Idon de ho Simon] (second aorist active of horao) shows plainly that those who
received the gift of the Holy Spirit spoke with tongues."61

-A. T. Robertson
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"[T]he Samaritan Pentecost probably included tongues (Simon's reaction shows that something spectacular
had occurred).62

-Evangelical Dictionary of Theology

"Their baptism in the Spirit was accompanied by the visible and audible sign of speaking in
tongues."63

-French Arrington

Considerable attention is usually given to Acts 8, trying to determine why the Samaritans spoke with other

tongues.  It is most often attributed to the socio-religious schism that divided the Jews and the Samaritans.  John

MacArthur, for example, said that the tongues at Samaria "served as an audio-visual lesson to the whole church that

the middle wall of partition had indeed been broken down (cf. Eph. 2:14-15)"64.

This simple conclusion is partly true, but it overlooks the root of the matter.  There is a more significant

element in the passage.  It must be remembered that the Samaritans did not receive the Holy Spirit until some time

after they were baptized.  The real question is not why they spoke in tongues, but the real question is, how did the

Jewish believers know that the Samaritans had not received the Holy Spirit?  If the tongues had occurred at the

moment of their water baptism, it would be easier to relegate the tongues to mere social significance.  However, the

Jews obviously expected some external evidence at Spirit baptism.  Such evidence was clearly not demonstrated, for

it was known to all that “as yet he [the Holy Ghost] was fallen upon none of them: only they were baptized in the

name of the Lord Jesus.)”

Either the Jews expected tongues to accompany the Samaritans’ Spirit baptism simply because they were

not Jews, or the Jews expected tongues to accompany the Samaritans’ Spirit baptism because they considered

speaking with other tongues to be the normative initial evidence of all Spirit baptisms.  The logical conclusion is the

latter.

Just as with Cornelius and Samaria, Luke makes no ordeal of speaking with other tongues.  He treats it as

the normative scenario.  If it were abnormal, certainly he would have indicated this.

X.  Acts 10

The language of this account certainly justifies the term initial evidence.

“While Peter yet spake these words, the Holy Ghost fell on all them which heard the word.  And
they of the circumcision which believed were astonished, as many as came with Peter, because that on the
Gentiles also was poured out the gift of the Holy Ghost.  For they heard them speak with tongues, and
magnify God. Then answered Peter, Can any man forbid water, that these should not be baptized, which
have received the Holy Ghost as well as we?”  (Acts 10:44-47).

Here the Scriptures plainly place tongues as initial evidence of Spirit baptism.  Once again, the non-

Pentecostals attribute the significance of tongues in this passage to the fact that a new ethnic group was entering the

church, and therefore needed special confirmation.  MacArthur gives a very accurate justification for the tongues at

Cornelius’ house:  "As it was, the Jewish believers saw an irrefutable demonstration that these Gentiles were in

Christ."65  "They spoke with tongues, as proof to everyone that they were now part of the church."66  However, he
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believes that tongues were only necessary because these were Gentiles.  The question must be asked: if speaking

with tongues served this purpose for Cornelius, can it not serve the same purpose in the lives of every person who is

filled with the Spirit?

The issue with the Jews was not whether or not the Gentiles spoke in other tongues.  The tongues were not

the issue.  The issue was whether or not the Gentiles received the Holy Spirit.  If they received the Holy Spirit, it was

assumed that they spoke with other tongues.  When Peter gave the testimony of the Gentiles' Spirit baptism to the

Jews in Jerusalem, the Jews never requested proof of the Gentiles' Spirit baptism.  Seeing the mindset of the Jews in

believing the Holy Spirit was solely for them, this underscores the fact that there was some undeniable evidence that

could serve as evidence of the fact.  When Peter testified that the Gentiles had received the Holy Spirit, there was no

questioning the fact.  The reason is that speaking in tongues was the undeniable and expected evidence of Spirit

baptism, "and was indubitable proof of the conversion of these Gentiles"67.

XI.  Acts 19

Again we have a clear statement that speaking with other tongues is the initial evidence of Spirit baptism.  

“And when Paul had laid his hands upon them, the Holy Ghost came on them; and they spake with tongues, and

prophesied” (Acts 19:6).

There is really no legitimate point of controversy in this passage.  Paul’s sermon convinced them of the

truth, which led to their baptism in the Name of Jesus.  Why would a sign be needed beyond this obvious display of

their faith?  The only logical conclusion is that speaking with other tongues is the normative initial evidence of Spirit

baptism.

XII.  Why are tongues not always mentioned at Spirit baptism in the New Testament?

There are many  arguments put forth against tongues as initial evidence.  There is not time here to discuss

them all.  One question, though, deserves attention here: why are tongues not always mentioned at Spirit baptism in

the New Testament?

Every instance of conversion in the book of Acts is not a detailed account.  Although there may be a lack of

specificity, this does not mean that people  received the Holy Spirit without speaking with tongues.  We are given

several specific accounts which should be considered normative.  It must be assumed that the accounts which are not

as detailed are harmonious with the detailed occurrences.  One of the rules of biblical interpretation is that clear

passages define less clear passages.

The argument from silence is not a solid position to take.  It is not convincing to say, for example, "Nothing

suggests that the three thousand people spoke in tongues as they had heard the disciples do."68  Likewise, nothing

suggests that they did not speak in tongues.  Moreover, logic leans towards the conclusion that the three thousand

did speak in tongues.  If they received the same gift, would it seem illogical to receive it in the same manner?

Moreover, to say that  because all accounts do not mention speaking in tongues that speaking in tongues is
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not the evidence of Spirit baptism, is a dangerous theory to follow.  Neither do all of the accounts of conversion

mention that the candidates had faith, repented, were baptized, confessed that Jesus was the Son of God, or that they

even received the Holy Spirit.  We know from other references that these are all elements which are necessary to be

converted.  Since other passages of Scripture substantiate the necessity of these elements in salvation, and seeing

that some accounts record them, it is assumed that all of these elements are always present when someone receives

the Holy Spirit.

The principle in John 21:25 applies: "And there are also many other things which Jesus did, the which, if

they should be written every one, I suppose that even the world itself could not contain the books that should be

written. Amen."  It would be impossible to record a detailed account of the thousands who were converted in Acts. 

The scriptures give a few detailed accounts to establish the normal experience.  The other accounts are based upon

these specific ones, not vice versa.

In Acts 10 Cornelius and many of his relatives and friends received the Holy Spirit and spoke in tongues.  

Acts 11:1 refers to Cornelius' experience by simply stating, "And the apostles and brethren that were in Judaea heard

that the Gentiles had also received the word of God".  Again in Acts 11:18, it says, "When they heard these things,

they held their peace, and glorified God, saying, Then hath God also to the Gentiles granted repentance unto life". 

This leads to the conclusion that whenever other such statements occur in Acts, and possibly elsewhere in the New

Testament, they describe the same experience of Spirit baptism evidenced by speaking in other tongues.

"Then they that gladly received his word were baptized: and the same day there were added unto 
them about three thousand souls" (Acts 2:41).

"These were more noble than those in Thessalonica, in that they received the word with all
readiness of mind, and searched the scriptures daily, whether those things were so" (Acts 17:11).

"And ye became followers of us, and of the Lord, having received the word in much affliction,
with joy of the Holy Ghost" (1 Thessalonians 1:6).

"For this cause also thank we God without ceasing, because, when ye received the word of God
which ye heard of us, ye received it not as the word of men, but as it is in truth, the word of God, which
effectually worketh also in you that believe" (1 Thessalonians 2:13).

All of these passages speak of the conversion experience which includes Spirit baptism.  The obvious

exception is Acts 8:14-16: "Now when the apostles which were at Jerusalem heard that Samaria had received the

word of God, they sent unto them Peter and John Who, when they were come down, prayed for them, that they

might receive the Holy Ghost:  (For as yet he was fallen upon none of them: only they were baptized in the name of

the Lord Jesus.)”

This is the beauty of the Word of God.  Acts 8 was an obvious variation from the normal.  Accordingly, a lengthy

explanation is provided in the text.  Otherwise, the reader would assume that the Samaritans immediately received

the Holy Spirit evidenced by speaking with other tongues..
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XIII.  Conclusion

Hopefully this paper has established that speaking with other tongues is the evidence of Spirit baptism. 

Speaking with other tongues is a very comprehensive subject that is often assumed among Pentecostals. 

Nonetheless, this paper merely scratches the surface of the doctrine of tongues.  Many questions remain to be

discussed: Do backsliders necessarily speak with other tongues when they are renewed?  Is there a biblical

distinction between initial evidence and the gift of tongues?  Does the Bible define a third “devotional” tongue apart

from the gift of tongues for use in private prayer?  Should believers strive to pray in tongues on a daily basis?  What

does tongues indicate about the life of a believer?  How do we answer the claims that tongues ceased with the

completion of the New Testament canon or with the end of the Apostolic age?  Why does it sound at times as if a

person repeats the same words when he speak with other tongue?  Is tongues a heavenly language?  Does the devil

understand when we pray in tongues?, et. al.

These are just a few of the significant questions.  If the Lord tarries, perhaps we can address more of these

later.
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